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Pedepar:

1. ocnimKeHHs po3risiae [ABi TiCHO MOB'SI3aHi TEMU: aHTPOIIOJIOTIYHY AYMKY AHTiIOXiICBKOTO IaTPUCTUYHOTO
ocepeJKy Ta ii poJib y pO3BUTKY CJIOB'SIHCBKUX KyJIBTYp i, Hacamiiepen, KuiBcbkoi Tpapuuii. ¥ BctynHomy I posaisni
I1iICyMOBaHO HayKOBY JIiTEPATyPy 1010 AHTIOXilICbKOI MIKOJIM, OGIPYHTOBAHO METO/0JIOTiI0, OKPECTIEHO
MyJIbTAKYJIbTYPHUH JJaHImAQT, y IKOMY (popmMyBazacs mkosa. CTUCauil icTopnyHuil Hapuc GOpMYyBaHHS LIKOJIN
3icTaBiige iMaHEHTHUH MOTJISL], aHTIOXINIIiB HA BJIAaCHUM iHTE€JIEKTyaJIbHAN POJOBI], i3 OIS IaMy IPOBiHUX
natpoJioris. [TokazaHo, 110 caMi aHTIOXiNCbKi 60rocyIoBU 106U PO3KBIiTY Koy (IV-V cT.), Ha BifMiHY Bifl YaCTUHU
IIOCJIiIHVIKIB, BipU/IM B KOHTUHYAJILHICTh CBOTO OCEPEIKY. [XHS MOCTiiiHA OpieHTallisl Ha [iS4iB, IKUX BOHU BBAXKAJIU
cBOiMU nonepenHuKamu — Bif amnm. [Tetpa i [1aBya, cB. IrHaTis i ¢B. @eodina ax 1o cBTT. Meneris, Pnasiana, a notim
i 3omoToycTa — cama 1o cobi 6ysa popmoTBOpUOIO 114 ixX Iymku. OcHoBHUM Il po3zin okpecitoe crienudivxi pucu



aHTIOXiICbKOI aHTPONOJIOTI], AOCHIIKyI0uM 6iHAPHIi OIO3uLii, JOTUYHI [0 €K3UCTEHLii KOXKHO] JIIOOUHU: OiTH i
Iopociii, pobiTHUKY i criBLi, MePTBi i XuBi, pabu i BinbHi, rocTi i rocniopapi Tomo. CaMo6yTHICTb aHTIOXiICHKOTO
IifAxoy 3yMOBJIEHA PO3YMIHHSM 3aCaJHMYOi aHTPOIIOJIOTi4HOI KaTeropii — o6pasy boxoro, 1110 BU3HaYae JII0IChKY
rigHicTh. SIKIIO iHIIi MKOJIX, CIMPAIOYUCh HAa BYeHHSI OpUreHa, OOMEXYIOTb 60r000pPa3HiCTh TyXOBHO-
iHTeJIeKTyaJIbHUM >KUTTSM JIIOAVHY i BUKJIIOYAIOTh Tijlo i3 imago Dei, To aHTiOXifiCbKi 60rOCI0BY, PO3BUBAIOYY ieto
cBT. I[puHes JlioHCbKOTO, 06EPEXXHO 3a/Iy4alOTh JIIOJIChKY TiJIECHICTb 10 KaTeropii oopasy — sk npoTtoturl boxxoro
OJIIOJIHEHHSL. Y 1IbOMY BUPQ)KA€ThCSI BJIACTUBUI CUPIICBKOMY XPUCTUSIHCTBY «MiCTUYHUI MaTepiaiam», 1110 BIIJIMBAE
Ha BCi aCTeKTH iXHbOro 6a4eHHs JoAHU. [IpuMipoM, BiH BUpaXkaeTbes Y MOIMYKY MUPSIHCBKUX ifleastiB CBATOCTI Ta
BBe[leHH] 106y y uncyio TaiHCTB LlepkBu. BiH mo3Ha4yaeThCs HA aCKETULi, CIIPUSIIOUU [TepeXOony Bif,
«aHT€JIOJIOTIYHOT0» O CYTO aHTPOIIOJIOTIYHOIO YEPHEUOTo ifeany. BiH CllIOHyKae 10 OCMUCIIEHHS Ipalli He 4K
IIPOKJISITTSL, a SIK O0rONOAiGHOrO EPETBOPEHHS MaTePialbHOrO CBITy. BiH Beie 10 OyKBaJIbHOIO i COLIOLLEHTPUYHOIO
po3yminHs JIiTyprii SIK migrpyHTs pagyKaabHOI COMIAPHOCTI POMaH, sIKE, BOOHOYAC, 1a€ MiCLe BASYHOCTI 3a
IOOpPOOYT «30BHIIIHIX» - aHTIOXIICbKOTO Pi3HOBUAY eKyMeHi3My. BiH 1103BOJIsie OTOTOXKHIOBATU yXOBHE 3/I0POB’S 3
6J1aroyIHICTIO 1 OTSTOM [0 XUTTS (€BTIOMisl, TPOTIOMIisl, TIOMEJis1), TOB'SI3yI0UX AyXOBHY HELYTY i3 OpakoM LIMX
SIKOCTel (aTioMist). [HIIMM CTPUKHEM aHTiOXiIChKOi aHTPOMOJIOTii € HIoaHCOBaHa peduieKcist Haf, «CBO60010, IO € B
Hac» i pagyKanbHa KpUTHKa padbeTsa. CiligoMm 3a CBT. [puHeeM, aHTIOXiI HaroJIomyIOTh, IO JIIOIUHY CTBOPEHO
BiJIbHOIO OOMPATU CMEPTh YU 6€3CMePTs, a OTKE acollil0I0Th TOYaTOK iCTOPii 3 HEBU3HAYEHUM CTAaHOM IUTUHCTBA,
BiIKPUTUM JI0 HemlepeadadyBaHoi criiBTBOpUOCTi bora i moguHu. Y TpeTboMy po3[iji Mi,CyMOBAHO riloTesy, o
MOSICHIOIOTh HE3PiBHSIHHMI aBTOPUTET CUPiiICBKOr0 60TOCIIOB’S y KUPUJIMYHOMY CBITY, ONIMCAHO LJIIXYU 3HAIOMCTBA
CJIOB'SIH 3i CIaALMHOI0 AHTIOXIMIChKOI IIKOJIY, HaBeJeHO IIPUKJIaAY BIUIMBY aHTIOXiChKOI IyMKU Ha FOMiJIETUKY,
MMCTEeNTBO, ariorpadito, KOCMOJIOTiIO Ta €KOJIOTiI0 JaBHbOKUIBCHKOI Tpasiuliii, MpoaHasizoBaHO MOKa30BUI BUIIAIOK
ii BimoOpakeHHs! B yKpaiHCbKOMY (POJIbKIIOPi. HapewTi, 4eTBepTUii po3ais 30cepeiKyeTbCsl Ha POJli aHTiOXiCbKOI
CIaJIIMHY y KyJIbTypi paHHbOMOJEepHOI YKpaiHu. B 11eil nepion, ippalnjioHasbHe 651aroroBiHHS lepef, 1aBHbOIO
Cupiero 3MiHIOETHCS )KMBUMU KOHTaKTamMy KHiBCbKOIO MUTPOTOJIi€I0 Ta AHTIOXiICbKUM I1aTPiapXxaToM i IepexonuThb
y 000MisIbBHUI HAyKOBUI iHTEPEC, CYIIPOBOIKYBAaHMI MELIEHATCTBOM YKPAiHChKUX MO>KHOBJIALIB. 3aBIsIKU
BEJINYE3HI yBa3i YKPAiHCHKUX APYKapPiB 40 aBTEHTUYHUX aHTIOXIMCbKUX TBOPIB, ZyMKa IJbOT0 OCEPENKY CBOEPITHO
BiZIOMBa€eThCSI HA TBOPUYOCTI IPOBiAHMX 6OTOCIIOBIB 1IbOTO Yacy, SK-0T cBT. Jumurpis Tymnrana, Ctedana
SIBopcekoro, CumoHa Togopcbekoro, [aicisg BennukoBebkoro, I'puropis CKoBopoau. 30Kpema, CKOBOPOAUHCHKE

6orocinoB’s «Jlyxa cBO60AM» PO3IJISIHYTO B KOHTEKCTi CBOEPiAHOI aHTIOXiIChKOI «T€0JIOTii BU3BOJIEHHS».

2. The study examines two closely related topics: the anthropological thought of the Antiochian patristic center
and its role in the development of Slavic cultures and, above all, the Kyivan tradition. In the introductory Chapter I
summarize the scholarly approaches to the School of Antioch, substantiate the methodology, and outline the
multicultural landscape in which the school was formed. A brief historical sketch of the formation of the school
compares the immanent views of the Antiochians on their own intellectual pedigree with the views of leading
Patristic scholars. It is shown that heyday Antiochian theologians (in the 4th and 5th centuries), unlike some
researchers, believed in the continuity of their center. And their constant orientation towards the position of their
supposed predecessors - from Stt. Peter and Paul, St. Ignatius and St. Theophilus to St. Meletius, Flavian, and later
Chrysostom -was itself formative for their thought. The main Chapter II outlines the specific features of the
Antiochian anthropology, exploring the binary oppositions related to the existence of each person: children and
adults, workers and singers, dead and alive, slaves and free people, guests and hosts, etc. The uniqueness of the
Antiochian approach is based on their understanding of the key anthropological category - the image of God,
which determines human dignity. While the other schools, relying on the teachings of Origen, limit divinity to
man’s spiritual life and exclude the body from imago Dei, the Antiochians, developing the idea of St. Irenaeus of
Lyons, carefully draw the human body into the category of image - as a prototype of God's humanization. This is
an expression of the "mystical materialism" inherent in Syrian Christianity, which affects all aspects of Antiochian
vision of man. For example, it is graphic in their search for lay ideals of holiness and the introduction of marriage
into the sacraments of the Church. It also affects asceticism, causing the transition from the "angelological” to the
strictly anthropological monastic ideal. It encourages the understanding of labor not as a curse, but as a god-like



transformation of the material world. It leads to a literal and sociocentric understanding of the Liturgy as the
ground for the radical solidarity of the community, which, at the same time, gives place to gratitude for the welfare
of the "outsiders" - the Antiochian form of ecumenism. It leads to equating spiritual health with cheerfulness and
striving for life (euthymia, protumia, thumedia), linking spiritual illness with the lack of these qualities (atumia). As
Theodoret’s work affirms, this ideal of euthymia is rather remote from the Stoical ideal of impassibility (apatheia),
pertinent to the other schools. Another core of Antiochian anthropology lies in the nuanced reflection on "the
freedom we have inside". Antiochian preachers and scholastics thoroughly opposed it not only to physical slavery
and other types of submission, but also to all psychological dependencies, destiny, and even God's Providence. The
inner freedom is so inherent in the human that is not undermined even by enslavement; however, this conviction
did not attenuate their radical critique of slavery. Following St. Irenaeus, the Antiochians emphasize that man was
created free to choose mortality or immortality, and therefore associate the beginning of history with the
uncertain state of childhood, open to the unpredictable co-creation of God and man. Successfully combining the
two opposite pedagogical metaphors - the Aristotelian tabula rasa (actually, a palimpsest) and the Platonic
“fortress of mind” - Antiochian Christians avoided the fruitless struggle between the ideals of introspection and
social ministry. Chapter III considers possible explanations of the immense influence of Syrian theology in the
Cyrillic world, describes the ways of acquaintance of the Slavs with the heritage of the Antiochian school, gives
examples of the influence of Antiochian thought on homiletics, art, hagiography, cosmology and ecology of ancient
Kyivan tradition. Finally, Chapter IV focuses on the role of the Antiochian heritage in the culture of Early Modern
Ukraine. During this period, the irrational reverence for ancient Syria is replaced by live contacts between the two
cultures and a mutual scholarly interest develops. Due to the central role of authentic Antiochian works in the
early Ukrainian printing, the intuitions of this center are originally reflected in the work of leading educators and
theologians of this time, such as St. Dymytriy Tuptalo, Stefan Yavorsky, Ivan Mazepa, Simon Todorsky, Paisiy
Velychkovsky, Hryhoriy Skovoroda. Among others, Skovoroda’s theology of the “Spirit of freedom that is born
inside us” is viewed in the context of what might be called the Antiochian “Liberation theology”.
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