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Pedepar:

1. Incepranist npucBsyeHa KOHLEIii TyXxOBHOI TpaHCrpecii B JaOChKill aHTpoIioMicTuLi. Y po6OTi BUCBIT/IEH]
OCHOBHIi Jkepesia GopMyBaHHS TpaHCTpecii B JaOChKill KUTalChKiil TpaauLiii. BctaHoBeHi Ta [ocCiiKeHi eTanu
PO3BUTKY JJa0CBbKOI aHTponoMicTu4yHOI Tpanuiii. OcobaMBe Miclie BUIiIEHO BUCBITJIEHHIO CYCHiJILHOTO Ta
iHOMBiAyanbHOTrO y TpaHCTpecii Jaocu3My B KOHTEKCTi YKpaiHChKoi ¢inocodii Ta BusBieHi TposiBu GeHOMEHY
I20CBKOI TPaHCrpecii B KOHLEIISIX €BPOIeChbKOro MOCTCTPYKTypai3my. [TokasaHo, 1110 faocusm sk Ppinocodcbko-
peJliriiHa Tedig Mae 3Ha4HUI BIUIMB HA Cy4acCHY KyJIbTYpy Kpaid CxigHoi Asii, icTopuyHa criajmyHa SKux
reHeTHUYHO IOB'sI3aHa 3 KUTaNChKOIO Tpagulieto. Hasits B Ykpaini 3'aBuacs Besnde3Ha 6e3siid Kiy6iB, crieliabHIuX

IIKiJT JOCTIiIKeHHs cXigHoi ¢inocodii, Ayx0BHOI KyJIbTYpH, SIKi MalOTh CYTTEBUII BIIJIMB HA (POPMYyBaHHS



MEHTaJIBHOCTi Cy4acHOi JIIoAuHU. 3'1COBaHO, 0 aKTYyaJIbHICTh JOCIIiIKeHHS Ta0ChKOi TyXOBHOI aHTPOIIOMICTHUKU
3aco6aMu MOCTCTPYKTYPaJIiCTChKOrO i MOCTMOAEPHICTCHKOTO aHali3y BUIIMBAE 6€3110cepeiHbO 3 reorpadiyHoro
poO3TallyBaHHS HalllOl KpaiHM Ha NepeTHHI KOPIOHIB MiXX 3axilHUM i CXiIHUM CBIiTOM, 1110 BUCYBa€ NOTpedy
($i110co(PCHKOro OOIPYHTYBAHHS CUHTE3Y BCiX AYXOBHUX HaZi0AHb Pi3HUX KyJIBTYP i JYXOBHUX MPaKTUK. HoBr3Ha
JVCEPTALIHOIO LOCJIII)KEHHS 10JIIra€ B YTOYHEHHI CYyTHOCTI JA0CHKOI aHTPOIIOMICTUKHY LIJISIXOM JE€TaJIbHOTO
PO3IJISIY OCHOBHUX i CKJIaIOBUX, BUPILIAJIbHOIO 3 SIKUX € TPAaHCIPecis, ska BUCTynIae GEeHOMEHOM I1010JIaHHS
HEYCYBHOT0 6ap’epy MiXK MOKJIMBUM Ta HEMOXUJIMBUM, PalliOHAJIbHUM Ta ippallioHaJIbHUM. Y PO6OTi HAa OCHOBI
aHaJli3y nepuopKepesl eKCILIIKOBAHO KOHIIENT TPAHCTPECii B KOHTEKCTI icTopii ¢inocodii sk oguH 3
METO0JIOTIYHUX OPIEHTUPIB 0COOUCTICHOI TpaHChOpMallii TIOIWHY Ta TOCTiIKEHO OCHOBHI TeHAeHIIii
COLiOKYy/IbTYPHUX TpaHchopMallill TpaHCTpecii, TOJIOBHUMU cepe]l, SIKUX € BPOIKEHi CUJIM OpraHi3aMy JIIOAMHY,
BU3HAYEH] K BHYTPIilIHi 60KECTBa, 0 BOY/J0BaHi B CUCTEMY KiHOBapHHUX I10JIiB JIIOACHKOTO OpraHismy. ¥
IOCJIiIPKEHHI YTOYHEHO Ta OGI'PYHTOBAHO KOHLENT yXOBHOI TpaHCrpecii B KOHTEKCTI Ja0ChbKOro BueHHs. [1pu
LIbOMY, OKPIiM TpaJuLifHOTO ysIBJIEHHS 1a0CiB PO3IJISIHYTO TpaHCPOpMaLlilo TaKOro KOHLEINTY B 3axXiHO-
€BpONENChKiN Pinocodcekiil symii. Po3risiHyTi OCHOBHI iCTOpUYHI Bixy pO3BUTKY (iToCOPCHKOI IyMKHU B
KOHTEKCTi pO3IOBCIOIKEHHS ifielt IyxoBHOI TpaHcrpecii. Ciupatounch Ha ¢inocodcebki HapoanHs XK.Batas, M.dyko,
M.Bnanmo, XX.[eppiza Ta iHmmx Bu3HaHux ¢inocodiB BUOKPEMIIEHO KOHLEILIIO 120 B SIKOCTI MiAIPYHTS
KaTeropiaJbHOTo anapary gaocusmy. CUCTeMaTM30BaHO Ta y3arajJbHEHO POJIb AYXOBHOI TPaHCrpecii B imesax
AHTPONOMICTMYHOI JaochKOi ¢inocodii. OcobaMBy yBary 30Cepei’keHO Ha AyXOBHUX IPAKTUKAX SIK IPUKJIATHOMY
ACIEKTI peasisanii KOHLENLii AYKOBHOI TPAHCTPECii, IPUTAMAaHHOI JAOCEKMM BUYEHHSM. BindHavyeHo, o CXinHa
MopaJjbHa i eTUYHA ClafHa po3pobuiia CBill BIaCHUI KOHLENTyalbHUM anapar mwoAo0 TpaHcrpecii. [IposeneHo
CHACTEMHUI aHaJli3 JaoChKOi KOHIEMNii aHTPOMOMICTUYHOTO ITPOCTOPY i «BHYTPILIHIX 60KECTB». 3B'SI30K MK
JIIOIUHOIO i 30BHIIIHIM CBITOM y POOOTi MOKa3aHUi 3a JOTIOMOTOI0 NOCIIiI)KEHHSI aHTPOIIOMICTUYHOI OCOGIUBOCTI
dheHOoMeHy TpaHCrpecii, IK IparHeHHs IEBHOTO HEOOMEKEHOT0 Pecypcy, CIIPSIMOBAHOIO Ha IPOPUB Bif AUCKPETHO
IleTepMiHOBaHOTrO CBITYy 110 cepu TPAaHCLEHAEHTHOCTI, 1IJ0 CIIPUYMHSIE MHOKUHHICTD iIeHTUYHOCTI II0guHU. Lis
MHOJKUHHICTb iIEHTUYHOCTi € OCOOJIMBICTIO, HANO1/IbII XapaKTEPHOIO J1 JAOCU3MY. YSBJIEHHS PO Hei Ha NPOoTs3i
6i7IbIN HiX IBOX TUCSYOJIITh PO3BUBAJIOCH Y TiCHIl B3aeMO[Iii 3 iHIIMMU BEJIMKUMU Tpagulismu Kutaio, 30kpema
KOH(YLiaHCTBOM, OYAAU3MOM, €THIYHUMH [TE€PEKOHAHHSIMU i HAPOJHOIO peJlirielo. 1 IOTENep PEeJlirisa CKIafaeTbCs 3
6e3J1iui IepeKOHaHb i PaKTHUK, 10 € CEPIO3HOI0 MPOOJIEMOIO [1J1S1 BYEHHUX, SIKi HAMAraloThCs OXOIUTH T€, 4,0 YOro
[IparHyJy gaocu. BiATak, e BUKJIKK, a TAKOXK B3arajli po3BUTOK CaMoi peJIirii Mo>kHa 3pO3yMiTH SIK 6e311epepBHy
B3aeMOZio ABox cui gudepeHuianii Ta iHTerpariii, o crpuse nepexony Bifl IparHeHHs CTBOPUTH BPaXKEHHS
CTabisIbHOCTI i 6€311epepBHOCTI [IiICHOCTI 3aBIKU CTBOPEHHIO CTiKUX CUCTEM BipyBaHb, pUTYaJIiB i AilficHuX MiQiB
IIO TIPUMHSTTS HOBITHIX (OPM i MOZesnell inTeprpeTalii CBiTOyCTPOIO 3 [103ULlii PO3IJIsly I€BHUX iCTOPUYHUX MO,
PYILIMHMX €KOHOMIYHUX i MOJIITUMHUX 3MiH Y CBITOBOMY CYCIIJIbCTBI.

2. The dissertation is devoted to the concept of spiritual transgression in Daoist anthropomistics. The paper
highlights the main sources of transgression formation in the Daoist Chinese tradition. Stages of development of
Daoist anthropomistic tradition are established. The dissertation covers the social and individual transgression of
Daoism in the context of Ukrainian philosophy and reveals the manifestations of the phenomenon of Daoist
transgression in the concepts of European post-structuralism. Taoism as a philosophical-religious trend has a
significant impact on the modern culture of the countries of East Asia, whose historical heritage is genetically
associated with Chinese tradition. Even in our country there was a huge set of clubs, special schools for the study
of Eastern philosophy, spiritual culture, which have no influence whatsoever on the formation of our mentality.
Our country is at the intersection of the borders between the western and the eastern world and therefore
syncretically synthesizes all the spiritual heritage of different cultures and spiritual practices. Therefore, the study
of Taoist spiritual anthropomism by means of poststructuralist and postmodernist analysis is quite relevant. The
above determines the relevance of studying the problems of Taoist anthropomism through a detailed
consideration of its main components, the decisive of which is the transgression, which serves as a fixing
phenomenon of the passage of an impassable boundary between the possible and the impossible. The paper
explores the concept of transgression in the context of the history of philosophy on the basis of the analysis of the



primary sources as one of the methodological guidelines for the personality transformation of man. and the main
trends of socio-cultural transformations of transgression are investigated, the main ones are the innate powers of
the human body, defined as internal deities, which are embedded in the system of covarian fields of the human
body. The study clarifies and justifies the concept of spiritual transgression in the context of Taoist doctrine. In
addition, in addition to the traditional representation of the Taoists, the transformation of such a concept in
Western European philosophical thought is considered. In this paper the main historical milestones of the
development of philosophical thought in the context of the propagation of ideas of spiritual transgression are
explored. Based on the philosophical achievements of Zh. Batay, M. Fuku, M. Blascho, J. Derrida, the concept of Tao
is singled out as the basis of the categorical apparatus of Taoism. The role of spiritual transgression in the ideas of
anthropomic Taoist philosophy is systematized and generalized. Particular attention is focused on spiritual
practices as an applied aspect of the implementation of the concept of spiritual transgression, inherent in Taoist
doctrine. It is noted that the eastern moral and ethical heritage developed its own specific conceptual apparatus in
relation to transgression. The system analysis of the Daoist conception of the anthropomistic space and the
"internal deities" is carried out. The anthropological-mystical essential feature of the phenomenon of transgression
as an aspiration of a certain unlimited resource, aimed at breakthrough from a discretely deterministic world to
the sphere of transcendence is analyzed. The study reveals the relationship between person and the outside world.
This plurality of identity is a point most obviously valid in Daoism, which during the more than two thousand years
of its existence has evolved in close interaction with the other major traditions of China, notably Confucianism,
Buddhism, ethnic creeds, and popular religion. To the present day, the religion thus consists of a multiplicity of
beliefs and practices, a fact that has presented a major challenge to scholars attempting to grapple with what
exactly Daoism is. This challenge, as well as the development of the religion itself, can well be understood as the
continuous interaction of the two forces of differentiation and integration, the move to change in accordance with
political and economic developments and to adopt ever new forms and patterns from a variety of different souces
versus the urge to create stability and continuity through the establishment of belief systems, lineage lines, rituals,
and valid myths. Over the centuries, different aspects and schools of Daoism have favored different modes of
sacralization and identity formation, each placing its key emphasis on one pattern and paying less attention to the
others. Thinkers or literati Daoists, often working in the wake of Laozi and Zhuangzi, thus have opted to formulate
belief systems, yet they were also committed to their inspiring models and their myths and followed regimens of
ritually formalized self-cultivation to enhance the philosophers’ concepts in their lives.
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